Moderator:

Good afternoon dear students, faculty members!

On behalf of the faculty of the department of foreign relations let me welcome our guest, Professor Tariq Ramadan. He is our presenter today within the project “WORLD'S TOP THINKERS IN ST. PETERSBURG”. With great pleasure I give a floor to a coordinator of the project Tatiana Chesnokova.

Tatiana Chesnokova:

I’m delighted to see many guests in this room. First of all  I’d like to dwell on  our project which was born within “Rosbalt” information agency last year. Since time passed we hosted several meetings with leading scholars from different parts of the world who have ideas to share about future of mankind. We invite people who have in-depth, extraordinary ideas and concepts of future development of the world. We have already experienced several meetings and let me again those speakers who took part within the frame of our project. I’d like to emphasize that Rosbalt project was endorsed  by the University which rendered great assistance organizing those lectures. Would be impossible to imagine implementation of the project without that assistance. We invited within the frame of that project a famous Indian thinker and a journalist  Mubashar Jawed Akbar, ex vice-president of the World Bank Jean-Fransua Rischard, Professor of economics V.Inozemtsev and a previous speaker was a Professor of Washington University James Rozenau. We have a pleasure to introduce our main  speaker, Tariq Ramadan. We have 2 guests today. Considering the topic of our lecture today we couldn’t avoid inviting our long-term friend the information agency “Rosbalt”, our leading expert in the field of Islam Mr.Efim Rezvan. Therefore, I’d like to introduce both guests and also to ask Mr.Rezvan to speak up very briefly giving a talk on the current status of Islam world wide. Then we’ll give the floor to Tariq Ramadan to make his presentation with the title “Western and Other  Civilizations”. And Mr.Rezvan is the doctor of Historic Sciences and his main activities are Koran history and history of Russian-Arab relations. I recall that for one of the books he published “ The Qur'an of 'Uthman”  he was awarded not only in Russia but also received a UNESCO Prize. This book made a significant contribution to a dialog between cultures. As for our guest who came from England, as we discovered from our talk. Mr.Ramadan  is from Switzerland with Egyptian roots. He is a grandson of the founder of organization “Muslim Brothers” and is very active with the Muslims. Currently he is a Professor in Oxford University and to my knowledge he is a main consultant. Professor Ramadan promotes development of joint cultures in Islam and of European cultures. We’ll get acquainted with his presentation. I can’t ignore the fact that throughout his activities Mr.Ramadan run into serious problems, one of which was failure to get entry visa into the USA. If I’m correct he was denied visas to Saudi Arabia, Egypt and Tunisia. Now, I’d like to give the floor to Mr.Rezvan, who will give a bright picture of his vision of the current status of Islam from his standpoint. 

Mr.Rezvan:

Good afternoon, dear friends!

I’m very excited to meet you today at this hall to share my standpoint on problems existing in Muslim world today and to have an opportunity to introduce our outstanding guests. Let me tell you that along with the information agency “Rosbalt” we are engaged into several projects which are connected with study of Islam and multinational relations. In my opinion today there are 2 important projects integrated: “WORLD'S TOP THINKERS IN ST. PETERSBURG” and “Ijma” which means in Arab language “An agreed opinion of Muslim authorities with regard of the current state of development” . The idea of the project is to arrange meetings with Islamic leaders living world wide, which geographic coverage is very wide. We address questions devoted to most important aspects of the current life. We get always open and in-depth answers. Also we are taking movie which will be put on a web site and will share Muslims uncensored standpoint with regard to all those issue. Today there is a unique opportunity for all of you to participate simultaneously in both projects and address questions to one of outstanding representatives of Islam and a great writer, professor of Oxford University Tariq Ramadan. His latest published book which is devoted to life of Muhammad looks like that and in the introduction of the book we have a phrase from “The Washington Post”: “Tariq Ramadan is a Muslim Martin Luther King”. To my mind it’s very bright quotation which says a lot by itself. I believe that as soon as you turn on CNN or Al Jazeera TV channels you will get exposure to different opinions with regard to the same picture, but interpretation of the picture will be very different. One of TV channels will be dwelling on victories of terrorism another channel will be devoted to victims and disasters along with terrorism. Interpretation of complex events taking place in Islamic world which we see today sometimes may be very different.  I think we see today fighting for Muslims’ hearts and minds and the main arms along those lines are a word or an image with the help of which you can turn a human being into alive bomb. And only with the help of a word and an image we may prevent from such terrible development of events. My opinion is that Mr.Ramadan is visiting us in the right time and Russia is a right place to come today. May be nowhere in the world in Russia with a lot of thinking on the place of Euroislam, on how being a Muslim belong to the European culture. In the history of Russia we have great history. Why not to recall   great revival of Muslim activities in Russia in the 19th century, great Muslim philosophers who got their education in St.Petersburg and Paris. To some extent they are outstanding Muslims in the world. However, their fate was very tragic after the Revolution of 1917. Today the books they published is our legacy. People in Kazan and Ufa cities of residence of Muslims in Russia. are looking for a position of Muslim people in the current world. They are looking for a decent place to continue historical traditions of Muslim people living in Russia. It’s very interesting to learn about standpoint of our guest who is a great philosopher and scholar in the current Islamic world. So, the floor is yours.

Tariq Ramadan:

Thank you for this invitation and I’m very glad to being able to speak in Russia this evening. I’m very happy and thank you for the reception in your country which is great and quite friendly.

It was said about my presentation that I was banned from coming in several countries. Let me start by saying which is really important. Out of my personal experience I decided,  coming from Egypt and being born and raised in Geneva, being an Egyptian by memory, a Swiss by nationality, a Muslim by religion, a European by culture, a universalist by principle, to build bridges. I mean to build bridges between people, between civilizations and between perceptions. I knew from the very beginning that when you try to do this between people, between two sides of the river you will have people on both sides that are going to be happy with you. For some Muslims I’m too much westerner, for some westerners I’m too much Muslim. But this is the only way to go forward, to be able to be self critical, to be able to listen to people. I think there is something which can be interesting for the students here at the University - to learn the meaning of listening to people, what the people have to say and to apprehend the meaning of complexity. I used to say that you start to respect me when you acknowledge that I’m as complex as you are. Meaning that we had in colonization time yesterday it was simple to have good and bad Muslims. This is a patronizing perception of the other. We are all as complex as the other. When you read Dostoevsky (he was the first writer and for me he is a reference), he is central in the realm of novels and psychology up to now. Nietzsche, French philosopher said: “If you want to enter the world of complexity and psychology read Dostoevsky”. What Dostoevsky is producing from Russian psychology? It is complexity. It’s not an easy way to deal with the Russian mindset. But every single civilization is like this: complex, difficulties, and nuance. We need to go with knowledge listening and approaching complexity. I knew from the very beginning that I was to face people not happy on both sides, so to say. But it’s clear for me - try building bridges and try coming to better understanding. And you have to pay a price for to this. At the same time it’s not only good will which is on stake. OK, we are brothers and sisters and humanity, let’s come together – this is a good picture. But we also know that there are: politics, interests and ideology. And it’s not easy. I’m ready for a dialog but I’m not naïve. I know that some people don’t want a dialog to be. They have political interests, they like their priorities. In my own country of Switzerland , there are people who are saying :”We have to ban construction of minarets because minarets represent Muslims arrogance in Switzerland”. You shouldn’t be naïve and you have to deal with people who are not ready for a dialog. They are scared using fears and promoting an ideology of fear. It’s a positive project facing some negative attitude and political ideology. And I know that. So, today I can’t enter Saudi Arabia because I’m critical towards the regime. I can’t enter Tunisia. I can’t enter Egypt because I’ m critical and saying “There is no democracy here and it’s not a free country”. I can’t enter the USA.  I was to go to teach at the University but just before entering my visa was revolved. I took it as an honor. To be banned from the Bush administration is not a dishonor. It’s an honor for those who are saying “The way you are dealing with the world is not the right way”. It’s exactly a centre of our topic today. How the western civilization should deal with other civilizations in the 21st century, in which way we should promote something which is important for better understanding, 

Let me start with 3 points as an introduction. The first one – in fact we speak together about the reality, the Russian history. Listening to a historic who is dealing with memories it’s clear that there is nothing like an exclusive closed Russian history. It’s connected with the world and there is nothing like to close western civilization. This is an intellectual construction to have us to understand who we are. But it’s never true. If you were to talk 60 years ago about what now is everywhere,(you open books and find something which is quite clear- the Judean Christian civilization, this is the west, the Judean Christian tradition) it was impossible to put Judean and Christian together. It was a Christian civilization. But after the extermination in the 2nd World War and after the recent history we started to integrate the Judean Christian tradition. We ourselves change our perception of ourselves because we had a very bad experience during 30-40-ies exterminating the Jewish people on the continent. Not only in Germany because we have so many collaborators. In my country the rules were if a Jewish is coming you have to stop him or her and send them back. So was the society dealing with this. Now is 2007. And we say a Judean Christian western civilization. Sixty years ago it was not on the same level. We are changing. We are changing out of our historical experience. In fact, our historical experience today changes our perception of the past. We have to be very cautious. To deal with the past is teaching you that there is nothing monolithic in the present if you study, if you understand. There is nothing specifically western or specifically Russian, or specifically Islamic. This is intellectual construction helping us to identify a universal reference. This is important because in our times when we come together we need to have better understanding of this. Still if we were to extract, to highlight some of the western values of today. When you come, for example, to the USA you can feel that this is a part of specific universal reference. Not the origins but the way it’s put today. You have principles and values that are important and we have to deal with that. For example, the concept of individual. We have to respect the individual within a community. Freedom of speech, freedom of moving, freedom of conscious – these are individual rights that we are promoting. It’s not specifically western but the way it was translated within the legal framework with enlightening intellectual revolution, of political revolution, British revolution, French revolution and those tracks that we have in the American society. All this is a part of a movement which highlighted individual rights. With individuals we have rights. The fact that I have rights and I’m resisting the imposition of the state – it is the 2nd principle. Third principle which is important – my freedom (added to rights). Freedom of individual, freedom within the society. Both principles that we can highlight are part of the western civilization. Today the way it’s perceived by us sometimes it’s exclusive as to other civilization. The other one is progress. But we must move. This is the connection between progress and democracy. There is no democracy without progress and no progress without democracy. But the connections between individuals, rights, freedom, democracy and progress are essential in the western mindset. The last one which really important is an old concept of Secularism, separation of powers – church on the one side and state on the other one. Even though the Secularism process is unique it is coming to all European societies. However, its institutionalization is different. The French Secular society is called “Laïcité” and it’s not like the British one and not the same even in Russia. The relationships between Orthodox Church and state in Russia are quite different from other societies. It’s specific. It is a principle that we highlight as a part of the western   civilization. The resources are not unique for the western civilization. Sometimes you speak with intellectuals and they say: “These are our values and we are owners of these values”. This is very dangerous. When someone tells you: “Freedom is coming from us, it’s our value and you have to stick to our value to open a dialog” it’s not a dialog. It’s an arrogant way of dealing with the other. This is very dangerous. 

Why it’s important and I’m invited to St.Petersburg to speak about this?

Why do we speak about civilizations, aliens, conflicts and clashes today?

I don’t think there is a clash of civilizations today but I deeply feel there is a clash of perceptions. It’s not the same. Civilizations don’t clash, our perceptions clash. Today in our life we are doing it often. We have a perception of someone and someone could be harsh or funny. We have a perception and we build relationships on perception. This is exactly what we are doing with the other. The Russian are like this, the Arabs are like this and the Muslims are like this. Superficial simplicity dangerous essentialism – meaning the way we perceive the other.  

Where it is coming from?  Why? We are here because for the first time in the history it is not the first time when we have emigration. This is coming always in your reality in Russia. It’s space and area for migrations. People are coming and leaving and civilizations coming and leaving. This is history. For the first time the western society is dealing with something that is huge. It’s tremendous phenomena. It’s transnational one. In every single western country you have people coming not only with political views but different cultures and religions. The same is in your country. Sometimes people are becoming aware of that in this society in Russia people are coming from very old other cultures and religions. They are part of the society but they are still perceived as others, people who are not among us. I heard at the EU in Brussels at one of our meetings a Russian deputy spoke about Muslims in Moscow as if they were foreigners. He didn’t get that it was not a reality. Russia is also a pluralistic society. Look, people in this room create St.Petersburg reality. If you want to be wide only wearing same dresses and only with people appearing as traditional indigenous Russians– it’s over.  The future is multiplicity and diversity in dresses, cultures and religions together in the same society, together building the future.  

What happens in the west now? It’s for the first time figures of people coming with different cultures are huge, millions. And it seems as if they are threatening homogeneity of culture and of the West. This nourishes fears about identity, values and future. What are we becoming? Who are we? All those phenomena nourish new awareness asking ourselves what our civilization is, what our roots are and  what our future will be. What our roots are as to past, what our civilization is as to the present and what our future will be as to tomorrow. We need to understand where the problems are coming from. We need very deep understanding of civilizations and a dialog between them and also to have self critical approaches not only praising ourselves but also to be able to see flaws in ourselves and contribution in others.  Emigration is a reality. But not only

Violence what we have today is everywhere. I was just stuck by a phone call right now this afternoon in my room here in the hotel because something happens in London today. Is it a terrorist attack or is it just something which happens in the center of London? We are in the atmosphere of fears and violence. It could happen everywhere. It’s central in our discussion. We have to deal with the reality. 

The first point is identity. Who are we? We see people coming; we see new perceptions in our streets. Muslims, other cultures are living together more and more everywhere. Recently I was in Africa. The main concern in Africa is the new Chinese presence. What we have now as a discussion – what is the future of our western societies? In Africa as the whole economic area a concern is – Chinese presence everywhere and sometimes Lebanese during last 5 years. We all have the same problems dealing with our identity, dealing with the way we understand ourselves. Identity – is a central question. 

Values are also an issue because when we speak about alien civilizations, conflict of civilizations we speak about differences between our values. 

The last point – is to talk about pluralism. If we have all this pluralism as a discussion and what we want in the finality when we talk about values and identity it’s important to construct, to have a better sense of what we are talking about. 

First one – is the way we deal with our civilizations today. I was really impressed by the work you are doing today in your museum, all your production and documents. I ask everyone here, as an average Russian   citizen: “What do you know about the history of your country? What do you know about the history of your civilization? ”. Ask yourself because ignorance of the past is arrogance in the present. Ignorance is when you don’t know where you came from. It’s a deep discussion. You heard about one in Germany when Pope Benedict XVI said something like: “The roots of Europe are 2: Christianity and Greek traditions. Our European western civilization is based on 2 sources: Christianity and Greek rationality and rationalism”. Anyone of us who have studied the reality of the European history, philosophy and medicine know that this is not right. This is a reconstruction of the past because from the very beginning Pope is scared of one thing. He is scared of the Muslims presence. Muslims are too many and they are threatening the identity. It’s as if someone who comes to Russia and telling you that only roots of the Russian history are Orthodox Christianity. It’s wrong not only because relationships between Orthodoxy and what was western Christianity as part of the whole process but you are telling me and this is a reality. Islam is everywhere in the reality of this civilization. To reduce the past is helping us to be arrogant today but to rediscover past is helping us to be humble today. We need humility. Humility means that we are able to understand that we don’t get it all. It’s coming from different people, traditions, cultures and civilizations. We need to come to complexity of our civilizations. When we speak about philosophy I’d like to tell that my first PhD was in Nietzsche philosophy, the other one was in Islamic studies. I went to other western philosophers studying the concept of suffering in Nietzsche philosophy; he is a historian in philosophy trying to understand how he was dealing with other philosophers from Socrates to Schopenhauer. I’m told today that my traditions as a Muslim are completely outside this realm. I say to people that they are quoting only one big Islamic philosopher to show how much they know about Islamic contribution to the west today. It’s so great in your mind that it just shows me how much you know about others. Nothing. You are quoting one because you don’t know others. He is in the west because he has common features, he was irrationalist. What about Al Muhammad? He wrote something which is essential in the 12th century. 

The concept of doubt is central also. Doubting oneself but also coming from doubts to certainty. Who is coming with the concept of doubt as central in his philosophy? A French philosopher René Descartes. And people say that René Descartes is coming from nowhere.  He just appeared in history like that with Spinoza. That’s completely wrong. It’s as if between the west and the Muslim world there was nothing in the middle ages. All the Muslims or Arabs were   only translating. Completely wrong. This is a reconstruction of false perception of history. We need to come back to this because if we nurture memory in ourselves we understand more about complexity, we don’t try to think that the west has everything. The same is for Muslims. Many Muslims are coming and there are perceptions that the Muslims’ world was completely closed. It’s wrong. From the very beginning Christian mystical and philosophical traditions, rationalism, which also came from Greek traditions and it was everywhere. There is a lot of western dimension in Islam and lot of Islam in Islam. The same is in Russia if we study.  For me our perception that there are 2 civilizations of many civilizations is completely wrong. We speak here about Islam civilization and the western civilization and can say the same about Chinese civilization. The confusion is in all spiritual dimensions that we are promoting. We don’t know about this, we ignore this. You can get PhD in Philosophy and know nothing about Taoism and Buddism. These are not real serious cultures. The real culture is to know about Dostoevsky, Tolstoy – our people. But our people are not only our people if we understand history from what they come. Their history is connected with other worlds. I want to ask you. We are in 2007. What do you know about this history? What have you studied about the history of complexity to be able to know who you are, where do you come from?  May be I’m closer to you than to the one next to you. May be my cultural and intellectual construction is closer to you much more than someone who is apparently coming from homogenous cultures if you study. We are constructing virtual walls around us out of historical ignorance and current fears. I think this is a challenge. 

So, we come to a discussion about values. It’s important. When you speak about individual, rights of individual, freedom of conscious, freedom of worship, freedom of speech, progress and secularism – these are things that are capitalized in the western civilization as main principles of its identity. Is it true that we can’t find them in other traditions? Is it true that in other traditions round the world, for example, in African or Chinese or Islamic ones, we can’t find them? Sure, you’ll find values. Today discussion to define ourselves in the societies is coming from a discussion about identity. From today discussion about our history we understand that our identity is multiple. I told you in the beginning that I’m Swiss by nationality and Egyptian by memory - I have multiple identities put in one box. I’m apparently not a Swiss. But I’m Swiss. Apparently I’m not a European, but I’m. Apparently I’m not a universalist, but I’m a universalist. Apparently I’m not the one you think I’m. I’m challenging apparency to let us come to a deep meaning of our values. Why? Beyond this identity this is something which is central. Let me quote one person, who was awarded a Nobel Prize, we were together in Greece with him. Very often you are asked :”Who you are first? Are you Russian or Muslim, Christian or Muslim? What is a big thing in you defining yourself? ”. And you don’t really know what to answer. Sometimes I’m more Muslim, sometimes I’m more Russian, sometimes I’m more Christian. In fact you are both at the same time.  In fact it is a silly question. Some day someone in your family passes away, a dramatic situation, you lose your relative. You stand in front of the grave and if someone is coming now to tell you who you are at the very moment you are facing death you don’t come with your passport saying I’m Russian. Your nationality doesn’t answer the meaning of life. Your nationality is answering who you are going to vote for, what you are doing at the legal level. When you are facing death, the meaning of life you are coming with your philosophy and religion. You may be atheist or agnostic or a Christian – this is an answer. In front of the meaning of life you are first from a specific religion and philosophy. When it comes to votes – you are a Russian with the Russian passport and you are going to vote. In that situation you are first Russian in another you are first Muslim or Christian.    The discussion about “who you are first” is a silly question.

Like a poet you like poetry and like a vegetarian you don’t eat meat. You go for a dinner and someone is asking you: “Who are you?” It’s not the time when you are eating to say “I’m a poet”. Here you are a vegetarian. When you go with your literature circles and you are asked “Who are you?” it’s not the time saying “I’m a vegetarian”. You are a poet. You are first depending on where you are. This is something which is our identity. We have multi identities. Those identities are nurtured with our history. That’s why I asked you: “What do you know about your history?”. Then we come to values. I have already told you that we don’t have universal values which are specifically ours. If I ask you: “What are the Russian values which are not of the others?”. It’s difficult to define. It’s even impossible because at the end of the day all what we call universal values are shared values. They are shared by people around us. This is something which is really important. I was once with a French philosopher and he was saying: “Our western universal values”. When I stopped him asking to repeat this whether values are “western” or “universal” I wanted him to tell me what it is exactly “western” or “universal”. If “western” means “universal” we are outside the picture. If the west has a monopoly of universalism all the other societies and cultures are out margins. But the west is as all the other civilization. And every one of us should understand that we have different past helping us to get to common universal values. But there are other ways to come to this. For example, when it comes to a dress for women I was asked once: “You as a Muslim do you want all women to be dressed as you want them to be dressed ?” . The perception is that all Muslim women should be dressed in the same way. I say: “Me as a Muslim want one thing to be clear for every single human being. I want freedom for every single mind. I want a woman to be able to decide in what way she wants to be dressed”. My concern is freedom for all. To impose to a woman to wear a head scarf is wrong. That’s why I’m critical of some of governments and countries where you are obliged to do this. How could you oblige a woman to wear a head scarf when it is an act of obligation? What is the meaning of obliging someone to pray? OK, I’m going to pray because you are asking me to pray. My heart is somewhere and my body is in front of you praying. You can’t impose praying. It’s an act of faith. The point is  - no compulsion. Freedom is an essential value. On both sides it means you can’t impose a woman to wear a head scarf and you can’t impose a woman to take it off. Let people be as they want. We should not project on the other but we should promote some values.   Freedom is important. But we also have something which is tricky in some discussions we had in the west. Some people think there is only one way to be free is – “to be free as I’m free”. This is cultural arrogance. I want to give you freedom but there is only one choice that I’m free as I’m free. No. Freedom means “I can go my way and follow my way of dressing and eating, which is something really important “. The value that we are promoting here are shared values. This is what we have to promote when you speak about human dignity. For example, if you go to my web site you will find the first article here “A manifest of new “we” ”. New “we” is - you who are here coming together in the name of the same values. To be able to let the west understand that other civilizations have also values and those other civilizations are to come together to the west and create a new “we”. New ‘we’ means we are different culturally speaking, religiously speaking, different as to our origins. But we have the same hopes. The same hopes to promote the same values. I have the same hopes of many of you. If we understand in which way we can build the future. Human dignity - this is what is really important here. It’s dangerous that we can lose our values. In the USA today 53% of citizens are accepting the fact that you can torture someone to get information saying that if this guy has information we can do whatever we want to get information. This is against the Geneva Conventions, against human dignity.  But I know that many Americans, Europeans, Muslims and Russians would be with me in this struggle by saying “we will never accept torture because torture is against human dignity”.  This is where we have to come together as human beings in the name of human brotherhood which is essential for us now and in the future. To do this we need to know the other, to go out of our intellectual and social ghetto to be able to deal with the people.

I have the second question to you. The first one was “What do you know about your own history?”. The second one is – “how many people of different from yours religions and cultural background do you know in your society?”. You live in St.Petersburg, in Russia. How many people are you meeting and dealing with who have not the same cultural and religious background, who are not of the same origins? If you are serious about pluralism it’s not just only to sit here saying:” I’m open and I’m always close with the right people, with Muslims, with specific group of people in our society”. 

The last important point is - to be able to share our values, our multiply identities, to come to a better understanding of pluralism. I’m writing a book which is an introduction to a philosophy of pluralism promoting what we have in common but it’s a mindset. This mindset is letting us know whatever the future realities of our society are we need to deal with cultural, religious and human diversity. We should come with a strong understanding of this. We may be from the Russian culture, the western civilization but we need to respect the Chinese civilization, the Islamic, African cultures. It is not because the people are poor economically speaking and are not interesting culturally. This is our mistake today. We just interested in China because they are making money, struggling against the American power. We are interested only in just exotic realities, what Dalai Lama is coming with. Dalai Lama is not coming with only something which is peace and loves everybody, which is fine and we like it. Firstly, he is struggling with Chinese market colonization. In our mind it is a market. He is coming with deep spiritual and ethical message speaking about dignity, about very central question.  And it is in our society today. 

When I was in a car with 2 of your fellow citizens and we were talking about Pizza Hut, McDonald. It’s there. It’s the American way of life that you are dealing with. That’s fine it’s your choice. I don’t go there because I don’t want to be culturally colonized by this. I want to keep something which is freedom, freedom of cultural expression. This is central for me. I don’t want to be colonized by this. For Muslims’ mind this is not only what is Haram. I mean unlawful things to drink alcohol etc. It is also dimension of freedom. A deep question is in Dostoevsky books. When he wrote “Bratya Karamazov” the meaning of freedom is central in his book.       

My 3rd question - when you are really free? Do you really think you are following free way of life which is “I decided to myself the way I want to be before the people” . It is really important to deal seriously with pluralism, not only with exotic approaches when you like Indian movies, African movies, African drinks, kus kus, kebab and you are open to the world. However, you are open to nothing because you just taste, it is part of the global market. The deep understanding is a real question that civilization has. I wanted to spend one month with Dalai Lama to listen to what he had to say speaking about freedom, liberation, about “I don’t want to be reduced to your perception”. I want you to be open to own decisions. You should not make me, I should make myself. I should be a builder of my own self. And this is freedom. When he speaks like this I find echoes in my tradition, in the Christian tradition. All the mystical traditions say the same about how you are going to be free, to be free from alienation of people. This is true pluralism and what we have to come together. This is a philosophical, religious and civilization discussions, not superficial nonacceptance of toleration. True meaning of toleration is: “I suffer your presence, I suffer that you are here and I can’t remove you from a picture”. What bad words! It is something what has to do with patronizing. I tolerate that you are here. What we need is respect. I respect your presence meaning I acknowledge the fact that you are here.  I respect who you are, I respect who you try to be. I respect the complexity of your philosophy, your religion.  I think this is what we have to promote in our societies - a true meaning of pluralism and to analyze those 3 words. 

For 20 years I have been dealing with this, talking about this, the values and what we have to respect. My conclusion: identity is not the problem, values are not problems. The problem is not only lack of knowledge. All those are prerequisites what I said: knowledge of history, better understanding of multiply dimension of identities, values, pluralism. All these are conditions but these are conditions before the conditions. And the first one is a state of mind. Humility as I said is to be able to listen to what the people have to say and to be able to take from them. To be able to say “I don’t have it all”. You are contributing to the better own identity. A Christian, a Muslim, an atheist, an African, a Chinese could help you to be better yourself if you listen.   This is the problem. We take lots and we listen a little. This is daily life. I think humility is an essential attitude. I’m just trying to be best, to be more in agreement with myself. 

The second word as I said is respect. Humility as to myself, respect as to the other. There is another thing which is really important. It is consistency. Consistency is something which we are missing in our debates today.  We have some people in the west, they look at all the other civilizations and they say : “Look, our values: democracy, freedom.” They compare the ideals with the realities of the others. You go to the Islamic world and you have exactly the same. Muslims are saying: “Look at our values, no compulsion in religion, freedom, acceptance, diversity”. And they compare them to the western realities. But this is unfair. Consistency is not to compare your ideals with the reality of the others. Ideals vs ideals. Realities vs realities. When you look at our realities we really have problems. You go to the Islamic world and you look at the situation what is happening in the Islamic society. When you go to some Arabic countries and you look at the way Pakistanians, Philippinese and Africans are treated. This is not Islam but Muslims are doing it. We have to be critical and self critical. Islam is great nut Muslims are doing things that are not great and all that business that killing innocent people. We should be self critical. For example, we should be self critical about women. I wrote that book trying to extract from the prophets’s life lessons for today. At that time women went to a mosque praying in the same mosque in the behind space. You go in the Islamic world now to listen, to visit mosque there is not space for women sometimes and when there is space it is dirty and there is nothing. This is great civilization but not consistent behavior. We have to be self critical. When it comes to the west it is exactly the same. We speak about democracy, equal rights and equal citizenships. That’s fine. Let’s see what happens here. When you read about the Russian reality, the French reality, the British reality and you read about poor and elderly people in our societies and the way they are treated, put outside the society because they are useless in the society. Some of them are also dealing with domestic violence. We say about equal rights for men and women. In our society today a woman with the same competence and same work gets only 30% -70% of the salary. So, 30% less than men are getting. Why? Why is it so? Why is this inequality? We should look at our own values, own inconsistency. This is something which is important for the future. So, humility, respect and consistency before entering the realm of living together. This is the way we have to promote this. I’d say in Russia you also have this very deep process of dealing with the 3 conditions. But also to deal with history, identity and values and to accept which is really important for now and for the future. Your society is a pluralistic society. Ready to come with the others - it will be building of the future. If you are not ready for this it means that you are going to create sectarian policy, racism and rejection. And this is the end of our democracies and our living together. Thank you.

Moderator:

Thank you very much for your consistent and in-depth presentation. Now we have an opportunity to address questions to Mr.Ramadan. 

Question:

First of all thank you very much, Professor, for your presentation. Thank you all participants of the podium. Also thank you the sponsors “Rosbalt” and the “School of Foreign Affairs” of the University. Thank you for inviting.

I’d like to address a question to a current speaker. As far as I understand there is a kind of contradiction when you criticize globalization in your presentation. Why don’t you recall 2003 when especially in France entire globalism movements began and close society concept was announced. Could you dwell on this issue of entire globalization and critics of global world from your standpoint? 

Tariq Ramadan:

My position is not to criticize globalization. Globalization is the fact. Willing it or not it is everywhere. Entire globalization doesn’t mean anything for me because it is reality. The world is global as to economy and communication. I think that within that global world what we need to do as citizens is to come with something which is an ethical ground to be able to not to accept everything in the name of globalization. We had the social movements and I was involved in those. And I was critical about this if you read articles. I wrote about altering globalization process saying that within that process behavior is not really democratic and not really coming from a better world and about other political processes that I don’t like. But there is something which is essential for me. And it has nothing to do with being for or against globalization. Which kind of globalization do we want?

For example, if you read that a big multinational cooperation ”Coca-Cola” is saying “We need to enter Chinese market and to struggle against tea custom there”. To drink tea in China is not the same as to drink Coca. It’s a philosophy of life, it is the way you sit together, the way you take time together. It’s a concept of time as well. I would be with Chinese saying “we don’t want just to end up drinking Coca like others”. I think they have a culture. I went to Africa, to Cameroon, very far from the cities, in general I visited 25 African countries, and the majority of them are poor countries. When you have to drink only drinks that coming from the west saying: “This is the drink” while they have alternative African drinks, I’d say “try to keep with your traditions because this is you”. This is why I like many projects at the local level for example, in Africa, in Mali where a market of local products is. Drink is a product that manufactured here. It’s important and we have to ask ourselves. It’s easy to sit here criticizing the entire world but at the end of the day we are responsible for what we are putting on our plates at home. I don’t want to go to some of fast food restaurants not only because fast food is American but because I have a problem with fast food, the concept of eating fast. I don’t like to eat fast. I don’t think it’s good. It’s good to eat and to be together and to spend time together. Eating fast is not a question of being fat but a question of being human being. I’m not saying “yes” or “no” to a global world. I say that we have to decide at our level what we want. It’s an ethical choice and a cultural resistance. We need deep philosophic and religious discussion. Not only being exotic but it’s something which is really important. One example about ethics. Many Muslims, for example, in the Islamic world think that it is important for them only to say ritual words, when you slaughter the animals. You say only words and that’s it. When this is done, Halal, it’s lawful. When it’s not done – it’s unlawful. Sorry, if you come to the prophet’s life, who was saying “Respect the animals, the life of animals. Don’t come with technique to kill them, respect them as they are alive. You have to protect the dogs, the cats, the fruit trees”. Today we come with technicalities. Technicalities are the way to kill and not the way to keep alive. It’s wrong. I think Muslims are forgetting the meaning of the message to come with norms only “yes-no”, “Halal-Haram”. Stop it. We need meanings why you are doing this. How do we treat the animals? In 6 weeks we’ll have a festive of sacrifice of Abraham. You will see people coming with sheep and putting them in cars when they are still alive, mistreating them when they are alive. But at the end they will say ritual right things. I think it is a superficial way of understanding of our religion.

Question:

As a chairman, I’d like to address a question. Professor Ramadan, is clear that terrorism does not have borders. However, I’d like to understand your vision of the roots of Islamic terrorism form historical standpoint. What is your understanding of foundation of Islamic terrorism?

Tariq Ramadan:

It’s an important question. I was involved in a task force in Britain just after July, 7 dealt with terrorist attack happened. Some of the politicians were saying “It’s all the question of integration; they should be integrated in the society”. We started to study profiles of people who were involved in this. In fact, they had no problem with integration as we speak about integration. For example, we speak about social integration, getting job and respect. If you look at profiles of the events of July,7 and September,11 majority terrorists were educated, some of them got PhDs. They were very much integrated also in the social ground. They had jobs and they didn’t have problems with work. They were culturally integrated because many of them didn’t drink alcohol 2 weeks before doing it.  It is not a problem of cultural, intellectual or social integration. It’s deeper than that and it’s something which has to do with psychological integration when you feel that you are at home in the west. The thing is that the great majority of them were coming from the west and living there, in Germany, in Spain or the UK. That’s why I’m saying that the roots are not only social. The roots are mainly two-fold. The 1st is that we can’t deny the fact that we have some Muslims reading the script sources in a very literal extremist way. It’s a religious problem. When you have somebody taking Koran and saying “Kill them wherever you find them.” he doesn’t context your lives, connect this specific situation of war, thinking it’s absolute and I can kill the enemy wherever I find them. We are dealing with interpretations and we have to challenge them just saying “this is not right”. There is something which has to do with interpretations of the text.

The second is - political understanding. Some Muslims today are oppressed people. We have to resist the oppressor. What they are saying is not always silly or stupid. We have to listen to what people are saying. Look, during the 50-60-70-ies even 80-ies they were dealing with the national power. Gamal Abdel Nasser in Egypt and in other countries they were dealing with presidents. They were saying at one point to be radical and even ready to kill. A spokesman for Usama bin Laden said few months ago “Look, we tried to change the government in our countries, we try to change Sadat, to change people in our countries but nothing changed.” In fact, we kill him and the one who comes after him is worse than him. Our political engagement at the national level is not changing. What we have to do then? It is not to kill people at the national level it is to kill the people who are supporting them at the international level. This is what he is saying. We have to go to Washington, to Europe. These people are the true oppressors because they are supporting our dictators. So, if you listen to this it‘s not completely silly. Politically it’s wrong. It’s not the way. You can’t kill innocent people in London because you are against the British policy. You can’t kill innocent people in Russia, for example, because you are against the Russian policy. You need to have something which is a political process and not killing innocent people. Innocent people to be killed - is wrong. It has to be condemned. No discussion about this. But then it’s really important there to be able to understand what this has to do with religious interpretations, political understandings and to deal with this by saying “it’s against Islam, read the text”. It’s a simple way to quit with politics in the way you are dealing with it and to be able to challenge these understandings. But I don’t think it has to do with simply integration. And this is wrong; this is not the way it works today. 

Question:

I’d like to figure out your viewpoint. What kind of contribution European Muslims could do into societies in Europe because in many cases Muslim people living in Europe have origin of other countries and unlike in Europe here in Russia we have Muslims who were born in Russia? What will be potential contribution of Russian Muslims into development of European cultures because those people were born in Russia and unlike Europeans where in many cases Muslims came in Europe from other countries? 

Tariq Ramadan:

It’s a good question. Few years ago I wrote a book which was translated into Russian and it is called “To be a European Muslim”. You are saying something which was true few generations ago but not true any longer. The great majority of the Muslims coming to Europe are coming from abroad. But now we are at the 2nd, 3rd, 4th and 5th generations. They are no longer emigrants,  they are European Muslims as you are Russian Muslims. Russian people should understand that Islam is a Russian religion. It’s not a foreign religion; it’s a religion of the country now. And you are representing the reality of this country. Like French Muslims born at 3rd, 4th generations are French Muslims. They are French and Muslims. We have to stop talking about “you should integrate” because the appearance of your dress is if you are not really Russian. However, you are Russian, this is your country and you are here at home. The French are saying the same. The British and the Europeans are saying the same. Do you know when integration is a success? Success is when we stop talking about integration. As long as we keep talking about “you should integrate” it means there is a problem, and you are not perceived as people of the country. First we have to go from integration to contribution. This is the main point of all my work. Now it’s a question of integration. This is where I’m using what I call “Zidane syndrome”. Zidane, a football player, is coming from Algeria, he is a Muslim, he is an Arab and he plays in the French team. You will never find a French asking Zidane where he comes from. We are so happy that he is French that he gives so much to the French team. We want to forget about his origin. He is one of us. He gives us, he is one of us. But when you have young Arabs in the streets of Paris French citizens within Arab or Muslim background   destroying something the first question is where you come from. When you destroy - what is your origin? When you build – you are with us. Integration is when you are perceived as troubling an order. Contribution is when you build future. This is why we have to change our mindsets. 

We need 5 Cs. In fact when I was talking to Muslims, Russian Muslims I was talking about 4 Cs. When I went to Africa I added two other Cs. So, now it is about 5-6 Cs. 

The first one to contribute in the society - is confidence. Be proud of who you are. Don’t accept to be on the margin, to speak as if you are not really Russian. It’s your country and be proud of it. Your confidence is richness for people. You can go to anyone here and perceived him or her as a true Russian saying “I’m like you”. This is the future. Confidence is essential. 

Critical mind. Our contribution into our society is to be able to say “our values are shared values”. Some of our fellow Muslims are not doing right and we have to be self critical. To be self critical is to look what is happening in our communities. Your contribution as a Russian Muslim is to show your critical loyalty to your country. The problem that we have with some Muslims is that they want so much to show that they are French that everything which is done by the French government is good. No. They want to show that they are British and everything which is done by the British government is right – no. Self criticism, critical loyalty, when my government is right – I’m with you. Muslims – are not. When my government is wrong - I’ll stand against you whether Muslim or not. This is my contribution and critical loyalty. To be able to say the truth is essential. Some Muslims are so scared, they are not coming with critical loyalty. For example, I was at the same time in Britain. What those Muslims have done against Londoners is unacceptable and against my religion. I stand up against them. At the same time I was saying to Tony Blair that is was a mistake and it’s wrong to go to Iraq and to kill civilian people. This is my critical loyalty. Critical when Muslims are wrong and critical when he is wrong. This is the way we have, this is the contribution. We show the diversity and we show that we are self critical and we need this. 

The third C is communication. To talk to people. People don’t see Muslims and their contribution is dialog, it’s good to people to get out of our intellectual ghettos. The problem is that Muslims are isolating themselves and they complain that people don’t know them. We have to go to people, to talk to them, to work with them, to exchange. 

Fourth C is creativity. Where are Russian Muslims writing novels? Where are Russian Muslims in the world of arts and movies? Where are Russian Muslims in the world of social involvements? Where are we? Where is our contribution? Our religion is all about brotherhood, helping people, respecting poor and elderly people. However, we are completely absent. We blame the others and not working enough.

The most important thing for people is to see the ethical distinction. You respect the poor, elder people; you work for better society no matter of the religion of the people. Muslims or not human dignity and human brotherhood are important. You are my sister and my brother in humanity. This is a distinction. When you contribution people are not going to ask where you are getting from. You are giving which is something really important. 

One of listeners in Africa said:” I want to add one C more. This C is contest”. The right to say “no”, the right to contest. I said “you are quite right. Our contribution is also in this”. I’d say all these Cs are connected with the fact that you have to do something.  This is what we have to do as Russian Muslims and what have to do as European Muslims for the future of our society: confidence, critical mind, communication, creativity and to contest when the things are wrong and to be able to be involved within the society. 

Question:

Thank you very much, professor. We support your concept of tolerance, 100% of pluralism. It’s quite easy, however, to develop the Islamism. They often say that Islam is also a lifestyle. Islamism is not only about individual behaviour but also relationship in the society which impacts on the design of the society. I’d like to address to you a question. What is your attitude when in some countries, such as Saudi Arabia, the laws of Shariat dissolve prerequisites for the system of justice, which is based on the laws of Shariat. What is your attitude to such Islamic countries? The laws based on religion are dominating other laws.

Tariq Ramadan:

It is a good question and I’m tackling this issue in my book” Western Muslims and the future of Islam ” and also in my book “Islam, the West, and the Challenge of Modernity”. We have a problem with definition of Shariat. For me Shariat is not a set of laws, it is the way to faithfulness. In many countries today, you mentioned Saudi Arabia, the laws are used to promote dictatorship or discriminating laws and it’s not acceptable. I’m very critical towards this. I’m promoting something which has to do with ”yes, we have an ethics which is for everything in our life”. But laws can’t be just implemented in a very unjust way, with no real integration of the context. I call for moratorium on 3 things in Islamism:

to suspend the implementation of death penalty, corporal punishment and stoning in the majority of Islamic countries. Why?  We all know that the context is connected with conditions. And those conditions are no longer today there. But they are still implemented against poor Pakistan people, poor Philippines people and women. We have stoning and death penalty against opponents in the political field. This is unacceptable and I’m critical to this. I say that in those countries laws are used in a repressive way, unjust way while what we have to promote is real social justice, human dignity and more freedom in the political and civil society.  The main problem we have is that these laws are used against poor people but they are also used to protect dictatorships and political regimes where is no freedom. My position on this is very critical. And we have to promote better understanding of this, democratization in the majority of Islamic countries and justice for poor people because we are missing it today. A kind of apparent system is very tough in some of Islamic principles and behind the scenes all those societies are dealing with bureaucracy, corruption. We all know that. And I’m critical to that. I think it’s really important for the future of majority of Islamic countries to be clear in the principles on which there is no compromise, ruling of law, equal citizenship. These are principles which we can find in our traditions. The society should find a model but with the same principles. This happens everywhere in the West. The British model is not the French model while they have same principles. We need to have very strong universal principles and to promote something within each country so that we may come with specificities not against the principles but in the name of principles. I’m critical to this. I think we are dealing with corruption, hypocrisy and instrumentalisation of some principles of religious people for the sake of some families and very tough regimes. However, this is not the way forward, this is not the future. 

Question:

I’m a student of the 2nd grade. During your presentation you addressed the notion of tolerance. You stated that to be tolerant means to suffer presence of somebody else. I’d like to raise a question of relationships of Muslims and emigration processes in Europe. “Ethnic minorities” - that notion was widely spread in Europe in 80-ies and currently it is protected by different type of domestic and international documents. When we are speaking about legal framework we are speaking about forces exerted. In many cases initiative to respect the rights of other people is often violated and results in abuse of rights by minorities. Let me give you such an example. Today in America the most unprotected are men of legally capable age of white color of skin. And in Europe they also experience negative attitude and depriving of rights vs minorities. What is your attitude to current state in Europe? 

Tariq Ramadan:

Let’s be clear on what I was saying. I was talking on the philosophic ground saying about the concept of tolerance, which is true what you said and is really important. It has a very long European history from the work produced by John Locke, a British philosopher and then by Voltaire, a French philosopher. Tolerance was the way of thinking and dealing with minorities, religious minorities and even races. I’m saying that in today society we should understand that the concept of tolerance is something patronizing, it is a superiority of relationships. Etymology of tolerance is to suffer the presence of the other because you don’t have the power to remove him or her. I was talking about this going to a highest level of our living together. What I call mutual respect is - mutual knowledge and proactivity, walking together and knowing each other. Having said that on a philosophic ground we have to go now to consistency between this discourse and what is happening in our societies. You spoke about the American historic reality. Before being banned from the USA I used to go and work with the African-Americans. The African-Americans were saying: “Look, people are telling we have the same rights because we are citizens” And that’s wrong. When you are black and you want to have a job you face discrimination. When you are facing death penalty you are 5 times likely to get death penalty than a white man in the States. Why you are citizens? This is pure racism and discrimination which are unacceptable. Today in Europe, when you are like me, with the same color of skin and you go to get a job in some suburbs or a city in Europe even though you are a citizen you won’t get a job because of your name, skin, and origin. This is discrimination. When, for example, in some societies you wear a head scarf(and people say it happens in Russia also) and a woman wants to get a job she doesn’t get it because she is dressed in a Muslim way. This is discrimination, racism and double standard. My position on this is that we have to struggle. We have international instruments and we have national laws and we have citizens working together. What I’m saying to African-Americans, to black people, to Muslims: “It is not only your business. Discrimination towards minorities is not business of minorities”. Anti-Semitism is not business of Jewish. Anti-Semitism is business of every single human being saying “no to racism”. No to racism against black people or gypsies. Have you heard what happens now in Italy? Gypsies and Romans are facing something which is a new law because someone killed another person. This is our business as of citizens. This is where we have to come together and say “These laws accepting discrimination or the way we deal with people who perceive us as foreigners this is not acceptable”. No racism, no discrimination, no hierarchy between racism. And we have all international instruments and the national legal system to do this. This is why I want you in your struggle (I don’t know if you are struggling now but you have to struggle this because of a new society here) in your society. Housing is also based on some discrimination processes. It’s known by all people who want to get new housing or job they are facing discrimination. It’s up to us to say “it’s their business” or to say to us as Russian citizens who have to come together struggling against discrimination and racism. This is our contribution to come together and struggle for the future. What happens in our societies now as to racism and discrimination – is very dangerous. It’s really dangerous that you can’t get a job because of the color of your skin or the way you are dressed. This is not future of pluralistic society. I was not talking about tolerance to avoid this. This is essential for the struggle. 

Moderator:

Thank you very much. WE are out of time. Let me give a floor for a very brief remarks of our host Dr.Kuzmin

Dr.Kuzmin:

First of all I’d like to extend my gratitude to a very bright presentation of Professor Ramadan and also to give him a token appreciation to keep memory of this meeting. Therefore, I’d like to give him a souvenir, this plate. 

Moderator:

I have to ask you one more question. I think Islam is not arranged for countries and states. What is your opinion about the position of a Muslim woman in Islam, especially who has to work with the western company, if she has partners in the west. Is it in general possible or not? I’d like to get information about the development of business activity of Islamic woman. 

Professor Ramadan:

This question requires a whole lecture. You may go on my web site where you may see many texts on the situation of women in Islam. My position is, I used to say “there is no problem of women in Islam”. But Muslims have problems with women. It is not acceptable. And we have to work in order to change the status of women in Islam by the discourse we have today and not only on the status and the function.  But we need to talk about women as free women and as a human being. Second - about knowledge and education. Third - about leadership and about being part of organizations and even mosques. Same competence, same salary, to say “no” to domestic violence, to say “no” to force marriages. And we should say: “These are undisputable Islamic principles” and to promote the position of Islamic women in the society. I’m working on that and I say that the women problems are not only the women business. The reality is that men create problems for women. This is why we have to promote this presence in the society. It’s difficult for me to answer your question. But I’m sure that this woman who is here is future of our community and she has to take a leadership being involved in the society, faithful to the principles of Islam and also be open to the challenges of their society. 

Thank you.

